Virtues  and  Details  of  Qurbani  by  Maulana  Muhammad  llyas  Ghuman 
The  importance  of  sacrifice: 

Qurbani  is  a  major  form  of  worship.  It  began  from  the  era  of  Sayyiduna  Adam  (AS)  and  has  continued 
until  this  last  Ummah  of  Prophet  Muhammad  (SAW).  It  was  prescribed  for  all  nations  of  all  eras.  It  is 
mentioned  in  the  Quran: 

(34:7ti-l  Ojy*u)  ^3 j j  Lo  Uiil  '^\  IjiJjSJ  iSClXo  Uiis-  J&j 

Translation:  And  for  every  nation  We  have  appointed  religious  ceremony  [of  sacrifice],  that  they  may 
mention  the  Name  of  Allah  over  the  beast  of  cattle  that  He  has  given  them  for  food. 

Even  though  the  religious  ceremony  of  sacrifice  [qurbani]  has  been  continuously  practiced  by  all 
nations,  it  held  a  greater  importance  during  the  time  of  Ibrahim  (AS).  And  this  is  why  qurbani  is  also 
called  "the  Sunnah  of  Ibrahim  (AS)"  because  Ibrahim  (AS)  offered  his  son  Ismail  (AS)  as  sacrifice  only 
for  the  pleasure  of  Allah.  And  the  muslims  all  over  the  world  offer  qurbani  in  remembrance  of 
Ibrahim's  (AS)  noble  act.  Through  this  qurbani,  a  muslim  learns  to  be  ready  to  sacrifice  anything  for 
the  sake  of  Allah,  to  abandon  the  love  of  all  worldy  things  and  to  fill  his  heart  with  love  for  Allah 
only.  So  while  offering  qurbani,  one  must  also  remember  that  just  like  this  qurbani,  the  main  goal  of 
every  act  of  worship  is  the  pleasure  of  Allah.  The  thought  of  pleasing  anyone  else  must  never  pass 
through  our  mind,  so  that  a  muslim's  life  becomes  the  very  embodiment  of  this  verse: 

( 1 62 : ^ j  j  j — -)  .  Jj  Jji  jl 

Translation:  Verily,  my  Salat  (prayer),  my  sacrifice,  my  living,  and  my  dying  are  for  Allah,  the  Lord  of 
the  worlds. 


The  importance  of  qurbani  is  also  established  by  the  fact  that  the  Noble  Prophet  (SAW)  was 
steadfast  upon  it.  Sayyiduna  Abdullah  ibn  Umar  (RA)  said: 

(^-Lj>Vj  c-UjjI  409 ìjjr*?  J-Uc  jiif  Uiil  Jj-j 

Translation:  The  Noble  Prophet  (SAW)  lived  in  Madinah  for  ten  years  and  [during  this  timej  he 
continued  to  offer  qurbani. 


The  virtues  of  Qurbani: 


Many  hadiths  mentions  the  virtues  of  Qurbani.  Some  are  mentioned  below: 


jajjs  lo  ^l-J  j-j  — j — 

L_Uj>  L__>Ij  226  O-U  ^jUjj) 


J6  0U,  U  IjÙI  OjUjb  !§f  JjUj  <LXJ?'\  J6  J6  jj-  Uisl  ^j  pj)  j\  Uj  JU:(l) 
SX-i-i-  i_3ji lll  jA  J6  jjjI  3j-jjL  ‘  - j .V U  Ijjè  .»>  àjjL--.  JSC  J6  joj!  Jj-jjb  U! 

(^Vl 


Translation:  Sayyiduna  Zaid  ibn  Arqam  (RA)  narrates  that  the  Companions  of  the  Prophet  (SAW) 
asked  him,  "0  Prophet  of  Allah!  What  is  Qurbani  (i.e.  what  is  the  relevance  of  Qurbani)?"  The 
Prophet  (SAW)  replied,  "It  is  the  Sunnah  of  your  father  Ibrahim  (AS)."  They  asked,  "What  will  we  gain 
from  offering  qurbani?"  He  (SAW)  replied,  "[You  will  receivej  a  reward  for  every  strand  of  hair  [of 
the  animalj."  They  again  asked,  "[What  will  we  gain  forj  wool?"  He  (SAW)  replied,  "A  reward  for 
every  strand  of  the  wool." 


'ry  JìL3  U  ^ jUI  (J)  j^-!l  ^j>  J-^  (j?Q  Jj'U  :J6  sslf  jUI  3j*"j  Uwl  ^j>j  jp  (2) 


3  (.[>  L  l 


275j^1tT  j£  À-0  J-j'  £0  W)  .L-lUJJ  l^J  \yjte3  jJjL' '  JjJ>  j)  .JjJ  j^Ji>  Jjil  jo  JjÌ'  j)j  L^SjLLLj  IfijlxJjlj  l^jjjL) 


(~^Y 

Translation:  On  the  day  of  Eid  al-Adha,  there  is  no  pious  deed  more  beloved  to  Allah  than  the  flowing 
blood  of  the  sacrificial  animal.  And  on  the  day  of  judgment,  the  sacrificed  animal  will  arrive  with  its 
hair,  its  horns,  and  its  hooves  and  before  its  blood  falls  on  the  ground,  it  attains  acceptance  in  the 
court  of  Allah.  So  you  should  offer  qurbani  with  a  content  heart. 


j>— «)  ^  j,  3  Cf'  3  Lj  i—u  j  Qc.  j!s\  JjY  j^  j^  j^Lj-  j;^  (3) 

(26l  9^  CSj$\  jt**Jlt  ^  Ljil  l_j  Ij774jj3  jlaijljl 


Translation:  Sayyiduna  Ibn  Abbas  (RA)  narrates  that  the  Prophet  (SAW)  said,  "No  expenditure  is 
more  virtuous  on  the  day  of  Eid  al-adha  than  spending  on  the  sacrificial  animal." 


Discussion  on  Qurbani: 


1)  Qurbani  is  wajib  (obligatory) 

It  is  obligatory  for  a  muslim  who  has  wealth  equivalent  to  nisab  to  offer  qurbani.  There  are  many 
proofs  in  the  Quran  and  Sunnah  regarding.  Some  proofs  are  mentioned  below: 

( 2 :  \  ojjluu)  .j^-lj  .  (l) 

Translation:  So  offer  salah  (prayers)  for  the  sake  of  your  Lord  and  offer  ceremonial  sacrifice 
(qurbani). 


The  famous  scholar  of  tafseer,  Qadi  Thanaullah  Panipati  (RAH)  has  given  the  following 
explanation  for  this  verse: 


.  'j  JJLxil  ojL^  - > jj- j  lj  1À*  -jLSL— jJ- j  j^jJl  > j  Juxil  QnJJj  j - 3  j'À 

(353 j^lO^:  j 

Sayyiduna  Ikramah,  Sayyiduna  Ata,  and  Sayyiduna  Qatadah  have  said  that  in  (JiL:ji  )/  the 

part  (  'JS  )  refers  to  the  Eid  salah  and  the  part  (  J-J  )  refers  to  the  qurbani  or  ceremonial 
sacrifice.  Thus  this  verse  is  the  proof  that  salah  and  qurbani  are  wajib  (obligatory). 


Allamah  Abu  Bakr  Jassas  (RAH)  has  written  in  his  book  "Ahkam  al-Quran"  that: 


jjQb  :  jc4xo  j u -Ai'j  3jjLà!  j^c  jj)  ()L®---  j-^Ll  j^j  j^jJl  j . '-.»J '. 

( jjS3l  ÒjjuU  JSS-  419  J^>3^  jJ5  Qu>eii  jj\j4i \  ^'6'l>“0 

Translation:  Sayyiduna  Hasan  al-Basri  (RAH)  has  said  that  in  the  verse  (SzJ  'JS)  the  salah  that  is 
mentioned  refers  to  the  Eid  salah  and  the  part  ( jÀ\3 )  refers  to  qurbani  or  ceremonial  sacrifice. 


Sayyiduna  Abu  Bakr  Jassas  (RAH)  mentions  that  two  things  are  proven  in  this  verse: 


1)  The  Eid  salah  is  wajib 

2)  Qurbani  or  ceremonial  sacrifice  is  wajib 

3)  Sayyiduna  Abu  Hurairah  (RA)  narrates: 


J’ 


Li?Y  L_j\j226jjP  ~>-Lo  j\  J^-jj)  .  L'3~4o  jjji.  *03  @J2J,  2xJo  J  jlS^  jo  3I3  Qo  j  Qi 

(12261  ^J  jyi  jS'oLUiS!  l_jLS260 j>9^r  QjS3\  jLJl  »8254^  321  j>2^ 


mi  jj-jjj  ji 


r 


The  Messenger  of  Allah  (SAW)  said  that  whoever  is  capable  of  offering  qurbani  but  does  not  offer  it, 
he  should  not  approach  the  place  where  we  pray  the  Eid  salah. 

The  Messenger  of  Allah  (SAW)  gave  a  severe  warning  to  those  who  have  the  means  to  offer  qurbani 
yet  do  not  offer  it.  And  severe  warnings  were  only  given  when  wajib  (obligatory)  acts  of  worship 
were  abandoned,  which  proves  that  qurbani  is  wajib. 

(3)  Sayyiduna  Makhnaf  ibn  Saleem  (RA)  narrates: 

^j\i226ja  lo  -OjCPj  j>L  ‘J?  3  C-i  Jjl  'Jì (Ji  q\  jilill  l&ib  JIS  tìji)  Ìli  jdp  'iS 

Translation:  We  were  staying  at  Arafah  with  the  Messenger  of  Allah  (SAW)  when  he  said,  "0  people! 
Qurbani  and  Ateerah  are  obligatory  upon  every  family. 

The  ruling  of  two  types  of  ceremonial  sacrifices  is  established  from  this  hadith.  The  first  is  the 
sacrifice  on  Eid  al-Adha  and  the  other  is  Ateerah. 

Benefit:  "Ateerah"  refers  to  the  ceremonial  sacrifice  which  was  offered  to  the  idols  during  the  time 
of  ignorance  (before  Islam)  in  the  month  of  Rajab.  After  Islam  was  established,  it  was  offered  to 
Allah.  But  after  some  time,  its  ruling  was  abrogated.  Sayyiduna  Abu  Hurairah  (RA)  has  narrated: 

1883?  2 7-  3LQÌI  3-j))  .3jJ*Jlj  Q# 

Translation:  The  Messenger  of  Allah  (SAW)  prohibited  us  from  Fara'  and  Ateerah. 

Benefit:  "Fara'"  refers  to  the  first  born  child  of  a  camel  which  was  offered  as  sacrifice  to  the  false 
idols.  During  the  early  stages  of  Islam,  it  was  offered  as  sacrifice  to  Allah,  but  later  on  it  was 
abrogated.(188t>=  Jc.  jjjll  j*  j) 

(4)  Sayyiduna  Jundub  ibn  Sufyan  al-Bajali  (RA)  narrates: 

843 3 jLJl  ^s^)  jjs  I^ISm  SjUail  gi  30  :  JSi  jLJJ  ?s|f  ^pil  OJ44 

(jLl  SjQaJI  J— 3  7-.  J  jo  t _ j  u 

Translation:  I  went  to  the  Prophet  (SAW)  on  the  day  of  Eid  al-Adha.  He  (SAW)  said,  "Whoever 
sacrifices  the  animal  (meant  for  qurbani)  before  the  Eid  salah,  must  sacrifice  another  animal  in  its 
place.  And  whoever  has  not  sacrificed  the  animal  before  the  Eid  salah  should  sacrifice  it  after  the  Eid 
salah. 

In  this  hadith,  the  Prophet  (SAW)  has  commanded  that  a  replacement  animal  be  sacrificed  when  the 
original  qurbani  animal  has  been  sacrificed  before  the  Eid  salah.  The  ruling  for  a  replacement  animal 
proves  that  qurbani  is  wajib. 

Some  people  consider  qurbani  to  be  only  Sunnah  and  not  wajib.  They  present  the  following  as 
proofs: 

(1)  While  explaining  the  various  tasks  to  be  completed  during  qurbani,  the  Prophet  (SAW)  said: 


jjdl  Jj&Ll  AoJÌ  Uils  Jt3  j  LjQ»JJ  Cj\Sp\  SÒ3  ‘\jji3  {y*  jpuJÙ9  ^iy  ^  Jiò'1  (jl  1ÀU  tUJj  (J  A)  IjJj  Lo  jj 

(832(jJO  2^  ^(^jlptJl  )  OjjjJaljJaJl  AX^jj  jj  1*3(2  A^J*)  ^  'Ò*n1.j]>|I  Jju  ^£jj  jpO  ItttljJJù  (^  jo 

The  first  thing  that  must  be  accomplished  on  this  day  is  the  Eid  salah.  Then  after  returning  from  the 
Eid  salah,  we  offer  the  qurbani.  Whosoever  does  this  (i.e.  offer  salah,  then  qurbani)  has  followed  our 
way  and  whosoever  sacrifices  the  animal  before  the  Eid  salah  has  only  prepared  meat  for  his  family. 
But  whosoever  sacrifices  the  animal  after  the  Eid  salah  has  completed  the  rites  of  qurbani,  and  this 
person  has  followed  the  way  of  the  Muslims. 


(2) 

(832 jjp  1-y  BLijJijoj  yf-  j:l  3%  ;2 

Sayyiduna  Ibn  Umar  (RA)  has  said  that  qurbani  is  Sunnah  and  a  well-known  act  of  worship. 

These  people  say  that  in  the  hadith,  the  Prophet  (SAW)  mentions  (LiU  CjU)  )  and  in  the  other  hadith 
Sayyiduna  Ibn  Umar  (RA)  mentions  (Jjjiij  j?  ).  The  word  "Sunnah"  is  mentioned  in  both  hadiths 
which  proves  that  qurbani  is  Sunnah. 

Our  reply  is  that  the  word  "Sunnah"  here  does  not  refer  to  the  technical  term  "Sunnah"  rather  it 
refers  to  the  lexical  term  which  means  "way".  Thus  the  hadith  explains  that  whoever  offered  the  Eid 
salah  first  and  then  sacrificed  the  animal  has  completed  the  qurbani  according  to  the  way  of  the 
Muslims. 


Hafiz  ibn  Hajar  Asqalani  (RAH)  writes: 


(3jjP  10^  ^3)  IàLjjp-j]I  Jjfc  l?1  TL-'jjL  AJ— Ul  Ll  Ajjjjlall  Luo  jJjjjU-l  (3  U  AJ-**llj  jljilj 

The  word  "Sunnah"  mentioned  in  these  two  hadiths  refers  to  the  lexical  term  which  means  "way".  It 
does  not  refer  to  the  technical  term  "Sunnah"  which  is  used  when  differentiating  between  "Sunnah" 
and  "Wajib". 

Therefore,  the  hadiths  where  the  Prophet  (SAW)  mentioned  (tìi,i  oUÌ  )  and  Ibn  Umar  (RA) 
mentioned  (Jjjkij  )  does  not  negate  that  qurbani  is  wajib. 

(2)  Who  is  Qurbani  obligatory  (wajib)  upon? 

Any  male  or  female  who  fulfills  the  following  conditions  during  the  days  of  Eid  al-Adha  must  offer 
qurbani: 

(1)  MustbeMuslim 
Proof: 


(195^  HLjjall  (Jji  3.0  jill  jè'èsilj 


Translation: 

Qurbani  is  an  act  of  worship  which  brings  a  Muslim  closer  to  Allah,  and  a  non-believer  is  not  from 
those  who  are  close  to  Allah. 


(2)  Must  be  a  free  individual  (i.e.  must  not  be  a  slave) 

Proof: 

(271:  Jl)  ULSh.  S?  Xsll 

Translation:  Qurbani  is  not  obligatory  on  a  slave  because  a  slave  is  unable  to  own  anything. 

(3)  Must  own  the  amount  of  nisab 
Proof: 

^_jljt226 ju*.)  3  Q°  :^§t  Oj-j  àO  j£- 

(V  j»!  ^ 

Translation:  Sayyiduna  Abu  Huraira  (RA)  narrates  that  the  Prophet  (SAW)  said  that  whoever  is  able 
to  afford  qurbani  but  does  not  offer  it  should  not  approach  the  place  of  Eid  salah. 

This  hadith  proves  that  it  is  necessary  to  be  able  to  afford  offering  qurbani  and  such  a  person  is  also 
referred  to  as  "Owner  of  Nisab"  .  (This  will  be  further  explained  later  in  the  book). 

(4)  Must  be  a  permanent  resident.  Qurbani  is  not  obligatory  on  a  traveler. 

Proof: 

(979 -k-w  -37 j*  -6^p  jtìL  Jil)  '3lJ=\  j>  UsJl  Jc  ^  > 

Translation:  Sayyiduna  Ali  (RA)  said  that  qurbani  is  not  obligatory  on  a  traveler. 

(3)  Nisab  of  Qurbani 

The  prerequisite  for  qurbani  to  become  obligatory  is  the  same  as  the  prerequisite  for  Sadaqa  al- 
fitr.(^j^>^Vl  Qjtiàl') 


Qurbani  is  compulsory  upon  any  male  or  female  whose  wealth  exceeds  the  Nisab.  The  nisab  is 
87.479  grams  of  gold,  or  612.35  grams  of  silver.  If  he  or  she  owns  currency,  or  merchandise  for 
trade,  or  excessive  belongings  which  by  themselves  or  grouped  together  are  equivalent  to  the  value 
of  612.35  grams  of  silver,  then  qurbani  also  becomes  compulsory.  jj=^  >  vW  ‘ìeOu^lji3 j^' » jfj=d') 
( jja-jV  >> j  jQ'  -S  j. &\\ 


It  is  important  to  note  that  those  belongings  which  are  only  kept  for  display  or  in  storage  and  are  not 
used  throughout  the  year  will  also  be  counted  towards  the  nisab.  ‘159115810^22;  igjUj-al'  ) 
(  jJàdl  j  & jll  > o  j .  —  -  . ilj  3460-^32  J'  ~~  - J 

(4)  The  animals  used  for  Qurbani 

The  animals  which  can  used  to  offer  qurbani  are  sheep,  goat,  cow,  buffalo,  and  camel  (male  or 
female). 


Proof: 


J  jìt  jJiSjll  ^L-jl  ^clc-  cAaS— Lj,  jJjSjll  |>'  ^jfp  j *J)C$  ji  j4il  jj5j  jCol  jU^!  j-?  "J  jj'  <LLj^  :JLu  4jii  JU 
)  ^  JoYi  jX&^l  *Lj''  ^jlc-  ejJaX-jùl  Ui  jU&'^l  J  |»J@  jjf>^ì  ji  jjUjl  jiLil  jOj  jjjl  J^A  J»?3  j»— - 


Ojj-j 


(144  <143  :j>UjYl 

Translation:  Eight  pairs;  of  the  sheep  two  (male  and  female),  and  of  the  goats  two  (male  and 
female).  Say:  "Has  He  forbidden  the  two  males  or  the  two  females,  or  (the  young)  which  the  wombs 
of  the  two  females  enclose?  Inform  me  with  knowledge  if  you  are  truthful."  And  of  the  camels  two 
(male  and  female),  and  of  oxen  two  (male  and  female).  Say:  "Has  He  forbidden  the  two  males  or  the 
two  females  or  (the  young)  which  the  wombs  of  the  two  females  enclose?" 


Eight  animals  are  mentioned  -  two  from  sheep,  two  from  goats,  two  from  cows,  and  two  from 
camels. 


Benefit:  Buffalos  are  also  included  within  the  animals  permissible  for  qurbani  because  it  is  a  type  of 
cow. 


(1)  Consensus  of  Ummah: 

(37j<?  :jÀJl  ^J>-Y!  o—jUS)  .jjL!!  j-o-ojjeil  jjx- 

Translation:  The  scholars  of  this  Ummah  all  agree  that  buffalos  will  have  the  same  rulings  as  cows. 

(2)  Lingual 

( 101  j^:_v>e— Ll)  .jiJI  jLS^ j-joLe!i 

Translation:  Buffalo  is  a  type  of  cow. 

(3)  Sayyiduna  Hasan  Al-Basri  has  said: 

(I0848:fj  65j^7£  jl  j.1  <__A-u2-o)  .jjjl  (J-joLlÌÌ 

Translation:  Buffalo  has  the  same  status  as  a  cow. 


(4)  Imam  Malik  ibn  Anas  al-Madani  (RAH)  has  said: 

(jlJl  (J  eU-  Lo  <_-iL  <  294 j<?: j_$3lo  >Ul  U>Jo)  .LJs  jLj  LiL 

Translation:  A  buffalo  is  a  cow  (i.e.  buffalo  has  the  same  ruling  as  a  cow). 

He  further  mentions: 


(812:^j<385j^<2^:a--s-  j.j!  JJ>Y  o-jUS)  . jjj-o  jUiJ 

Translation:  Buffalo  and  cow  are  the  same  (i.e.  same  type). 

(5)  Imam  Sufyan  at-Thawri  mentions: 

(6881:Cj.jJ-1  ^jt 23 <__ix-^->)  .  jLil  ^o  j-j_oJj>il 

Translation:  Buffalos  will  be  considered  the  same  as  cows. 


Benefit:  A:  Seven  parts  of  the  animal  are  prohibited  to  consume. 

>  j~  .»>)  .àjJJJ  ^jUoiJ  .Aiilj  jjX-lVj  (jU>eilj  <  U.°.  ■  u  iLiJl  jo  flj^,  4^1  (J^— _—j  jU””  JU  AjaUt_0  jt- 


('èLiJl  ji  cjSC L  jj*Jl  *409j^>  4^ 

Translation:  Sayyiduna  Mujahid  narrates  that  the  Messenger  of  Allah  (SAW)  did  not  eat  seven  parts 
of  an  animal  (1)  blood  (2)  female  genitals  (3)  testicles  (4)  glands  (5)  male  genitals  (6)  bladder  (7)  gall 
bladder 


(5)  The  age  of  the  animal 

It  is  imperative  that  the  sheep  and  goat  must  be  at  least  one  year  old,  while  the  cow  and  buffalo 
must  be  at  least  two  years  old,  and  the  camel  must  be  five  years  old,  to  be  eligible  for  qurbani. 
However,  if  the  goat  or  sheep  looks  like  a  one  year  old,  then  it  is  also  permissible  to  use  it  for 
qurbani. 

Proof: 

3  jì  JA  j  J  o  j  jlXSÌ  36  36  J  jj'  j;  je 

(--^>V/'  j-"  ^Ll55  ^c^^5)  .  jLlail 

Translation:  Sayyiduna  Jabir  (RA)  narrates  that  the  Messenger  of  Allah  (SAW)  said,  "Only  use  an  adult 
animal  for  qurbani,  but  if  such  an  animal  is  not  available,  then  use  a  six  month  old  sheep  which  looks 
like  a  one  year  old. 

There  are  two  main  points  in  this  hadith: 

First:  In  the  hadith,  the  Prophet  (SAW)  used  the  word  (^L  )  when  referring  to  the  qurbani  animals. 

According  to  Imam  Malik  (RAH),  the  scholars  of  jurisprudence  (fiqh)  are  the  experts  in  the 
terminology  used  in  hadiths.(4iijJI  Jujì  lJj  193<_>-=“1c::lJ^j11I  ^J-) 

The  majority  of  the  scholars  of  fiqh  have  agreed  that  the  word  (A-J  )  in  this  hadith  means  (i^') 

which  refers  to  an  animal  whose  has  aged  slightly.  So,  sheep  and  goats  must  be  one  year  old,  cows 
and  buffalos  must  be  two  years  old,  and  camels  must  be  five  years  old. 

Here  are  some  details: 

(1)  The  famous  hadith  scholar  Allama  Abu  al-Husayn  Al-Qudoori  (RAH)  has  said: 

ji)  [  j<l[  j^'  j-;]  j<ì  jl  lsjLìJ') 

( 3 6 7 o=“  5  j ^ 

Translation:  The  scholars  of  fiqh  have  agreed  that  sheep  and  goat  must  be  one  year  old,  cow  must 
be  two  years  old,  and  camel  must  be  five  years  old. 

(2)  The  famous  hadith  scholar  Allamah  Zayn  al-Deen  ibn  Nujaym  (RAH)  has  said: 

(— 201^j^8^*.  ^sQl)  .  jO——  j.)  jjj  j l4—jj  j;)  jlJ'  jJj  <4—--  j;]  jlCs"  ji 

Translation:  Sheep  and  goat  must  be  one  year  old,  cow  must  be  two  years  old,  and  camel  must  be 
five  years  old. 

The  same  explanation  is  given  in  the  following  books  as  well: 

(1)  Bazl  al-Majhood  Sharh  Sunan  Abi  Dawood  (vol.  4,  pg.  71) 


(2)  Takmilah  Fath  al-Mulhim  Sharh  Saheeh  Muslim  (vol.  3,  pg.  558) 


Second:  In  the  aforementioned  hadith,  if  a  (d~J  )  is  not  available,  then  the  ruling  of  ( jlL^J'  i & 

)will  apply,  which  refers  to  a  sheep  that  is  six  months  old  but  appears  like  a  one  year  old. 

Allamah  Zayn  al-Deen  Ibn  Nujaym  (RAH)  has  said: 

.gl^U!  Ekp  J  3  L  j'-L!!  jA  9~ jC>J T  jjL?!— Ì!  Jc-  i— uJ,  C1jIà31j  L-làfr1  j jjJ ''  j!$^)i)  \À*  (jjèj 

^1^202^8^:^!  jj>\) 

Translation:  The  scholars  of  fiqh  mention  that  it  refers  to  a  sheep  whose  size  is  equal  to  a  one  year 
old  sheep  such  that  when  it  is  placed  together  with  a  flock  of  one  year  old  sheep,  then  no  one  can 
see  any  difference  between  them.  And  the  scholars  of  fiqh  have  also  said  that  (  ^JJ!  )  refers  to  a 
sheep  that  is  six  months  old. 


(6)  Partnership  in  Qurbani 


If  the  qurbani  animal  is  a  camel,  cow  or  buffalo,  then  seven  individuals  can  share  such  an  animal. 


Proof  1: 

IjU  J j  jiÀlj  Jj)(!  Q  Jjjl  Jj-Jj  'jJjLs  Jj!  ^  L4-j=-  3^  ~-t'  j-L-  j^ 

(^■i  j'j?"  ■ ’o  424^j<oì 1^:^— —o  )  . ÀS  j 

Translation:  Sayyiduna  Jabir  (RA)  narrates:  We  had  donned  our  Ihram  for  Hajj  with  the  Holy  Prophet 
(SAW)  when  he  (SAW)  ordered  us  to  share  each  camel  and  each  cow  among  seven  people. 


Proof  2: 

424jJ>1^  )  ■**■““  j^  j^3'j  j^  ^3'  ÀL-  f|lf  jJi!  3j--j  L j^-  3^  ~'t'  JOO'  j;U-  jt" 

(jM  j  'j>- ' >  b 

Translation:  Sayyiduna  Jabir  (RA)  narrates  that  we  offered  our  qurbani  with  the  Messenger  of  Allah 
(SAW)  in  the  year  of  Hudaybiya.  One  camel  was  offered  for  qurbani  on  behalf  of  seven  people  and 
one  cow  was  also  offered  by  seven  individuals. 

Some  people  claim  that  a  camel  for  qurbani  can  be  shared  by  ten  individuals.  They  quote  the 
narration  of  Sayyiduna  Ibn  Abbas  (RA)  where  he  said,  "We  were  on  a  trip  with  the  Holy  Prophet 
(SAW)  when  Eid  al-Adha  arrived.  So,  seven  people  shared  one  cow,  and  ten  people  shared  one 
camel."('4ml!  Ja!  jc.  jl!  sLàJ!  jl  sL?.  U  i_L  2760-^lj  lS j^'  jL-“) 


The  reply  to  this  claim: 

We  do  not  act  upon  this  narration,  rather  we  act  upon  the  narration  of  Sayyiduna  Jabir  (RA)  which 
mentions  that  seven  people  shared  a  camel.  The  reason  behind  this  is  because  the  Companions  of 
the  Holy  Prophet  (SAW)  used  to  act  upon  this  narration  of  seven  people  per  camel. 

Imam  Tirmidhi  (RAH),  under  the  narration  of  Jabir  (RA)  (of  seven  people  per  camel),  writes: 

jc  jjS-  cHL-jj!  sLiJ!  j'  sL-  L  c-jL  276j<?1^  j xjti!  juj)  fllf  ^xì!  crj'lìl  !  j->  ^LJ!  3-*'  J-*=J!j 

(C-J!  J»! 


Translation:  The  scholars  from  among  the  Companions  of  the  Holy  Prophet  (SAW)  used  to  act  upon 
this  narration. 


And  the  rule  is  that: 


t _ > ta  ^j^  I  4)  3-^  L°  (3)  jUj  llÌf  4U  ò^" 


(  'ò \  L 


Translation:  Whenever  there  are  two  narrations  from  the  Holy  Prophet  (SAW)  where  they  seem  to 
be  contrary  to  each  other,  then  we  will  adopt  the  narration  which  the  Companions  of  the  Holy 
Prophet  (SAW)  act  upon. 


(2)The  scholars  of  hadith  have  mentioned  that  the  narration  of  Ibn  Abbas  (RA)  is  mansukh 
(abrogated)  and  the  narration  of  Jabir  (RA)  is  the  nasikh  (abrogator). 


Imam  Nawawi  (RA),  in  his  book  Sharh  Muslim  under  the  chapter  of  ablution,  writes: 


JT  (aJ  ''  T j"-°)  ■  'Ò  l)  UjuUu  ■*'  &£>■  lj£"  j  ''  j  a  Sjo  ,  0  a  oÒu-  OJJOj 

(jU\  oLuuuuA  Lj  Jjòs^\  i _ jl) 


Translation:  It  is  a  common  practice  of  Imam  Muslim  and  other  hadith  scholars  that  in  their  books, 
they  first  mention  those  narrations  that  are  mansukh  (abrogated)  and  then  they  mention  the 
narrations  that  are  nasikh  (abrogators). 


Imam  Tirmidhi  also  followed  this  practice  and  thus  he  recorded  the  narration  of  Ibn  Abbas  (RA)  first 
and  then  he  recorded  the  narration  of  Jabir  (RA)  in  his  book. 


(3)  The  narration  of  Jabir  (RA)  is  a  "qawli"  hadith  while  the  narration  of  Ibn  Abbas  (RA)  is  "fe'li" 
hadith.  And  the  rule  is  that  qawli  hadith  is  given  preference  over  fe'li  hadith.  And  in  this  case 
the  narration  of  Jabir  (RA)  is  both  a  "qawli"  and  a  "fe'li"  hadith. 

If  the  qurbani  animal  is  sheep  or  goat,  then  it  must  be  not  be  shared  and  must  be  offered  by  only 
one  individual.  Here  are  the  proofs: 


(l)lbn  Abbas  (RA)  narrates: 

ùA-u)  òbcj u  lllf  3-*^  UlJl>)  Jlj  1$  0  jo  Uj  ^0j  3&  iÌf  jgUl  3) 

(dEUl  jj£.  u_J  1^226 

Translation:  A  man  came  to  the  Holy  Prophet  (SAW)  and  said,  "The  qurbani  of  a  large  animal  (cow  or 
camel)  has  become  obligatory  upon  me  and  I  have  the  wealth  to  buy  it  but  I  cannot  find  one  for 
purchase.  (So  what  should  I  do  now?)"  So  the  Holy  Prophet  (SAW)  commanded  him  to  buy  seven 
goats  and  offer  them  for  qurbani. 

In  this  hadith,  the  Holy  Prophet  (SAW)  equated  a  large  animal  (cow  or  camel)  to  seven  goats,  and  a 
large  animal  can  only  be  shared  by  seven  people  and  no  more.  Thus  it  proves  that  one  sheep  or  one 
goat  cannot  be  shared  and  can  only  be  offered  as  qurbani  by  one  person. 


(2)Sayyiduna  Abdullah  ibn  Umar  (RA)  has  said: 

Translation:  A  goat  can  only  be  (offered  as  qurbani)  on  behalf  of  one  person. 


Some  people  claim  that  an  entire  family  can  share  a  goat  in  qurbani.  They  quote  the  narration  of 
Sayyiduna  Abu  Ayyub  Al-Ansari  (RA)  where  he  mentioned  that  a  person  used  to  offer  one  goat  as 
qurbani  on  his  behalf  and  his  family's  behalf,  and  then  the  entire  family  used  to  consume  it. 

(duJI  JaI  jc.  sUi]l  jjl  La  t )l_i  Ao  jlil 

The  reply  to  this  claim  is  that  this  narration  of  Sayyiduna  Abu  Ayyub  al-Ansari  (RA)  is  implying  on  the 
rewards  that  was  shared  by  the  entire  family.  Otherwise,  one  goat  can  only  be  offered  by  one 
person  and  cannot  be  shared  as  has  already  been  proven  earlier. 

Sharing  the  reward  in  a  qurbani  is  explained  by  the  following  hadith  where  the  Messenger  of  Allah 
(SAW)  slaughtered  a  sheep  for  qurbani  and  said: 

iìlJLl!  c-jL  :jjta  1 14893  pj  HL— «)  il  j a  ^  j^j  òi 

(j\cl jf-  X&, 

Translation:  "0  Allah!  This  is  from  me  and  from  all  those  from  my  Ummah  who  could  not  offer 
qurbani." 

This  way  the  Holy  Prophet  (SAW)  included  his  Ummah  in  the  rewards  of  qurbani.  Similarly,  the 
narration  of  Sayyiduna  Abu  Ayyub  al-Ansari  is  also  regarding  the  sharing  of  rewards  in  qurbani. 


(7)  The  Days  of  Qurbani 


Qurbani  can  only  be  offered  on  three  days  -  the  tenth,  eleventh,  and  twelfth  of  Dhul  Hijjah. 


Proof  1:  Allah  SWT  mentions: 

( 28 : sjj— j)  .oUjixo  > 'T  J  ^lljjSjjj  jò'jj  i jT?L 

Translation:  That  they  may  witness  things  that  are  of  benefit  to  and  mention  the  Name  of  Allah  on 
appointed  days  over  the  beast  of  cattle. 


Sayyiduna  Abdullah  ibn  Umar  (RA)  mentions: 


Translation:  The  word  (JjUjki 
it. 


(261  m  jUjjj  j=uii  p;. 

in  the  verse  refers  to  the  tenth  of  Dhul  Hijjah  and  the  two  days  after 


Proof  2: 

^jljkJl  i  j  jo  lllf  Lx  jfU 

( j»jT  J6jj.  U  t_jU835j^‘2^ 

Translation:  Sayyiduna  Salmah  ibn  Akwa'  narrates  that  the  Holy  Prophet  (SAW)  said,  "Whoever 
offers  qurbani  should  not  have  any  of  its  meat  left  in  his  house  after  the  third  day." 

This  hadith  informs  us  that  qurbani  is  only  allowed  for  three  days,  because  if  the  meat  of  qurbani  is 
not  allowed  to  be  kept  in  the  house  beyond  the  third  day,  then  how  can  qurbani  itself  be  allowed 
after  the  third  day. 


Benefit:  The  prohibition  of  keeping  the  meat  of  qurbani  beyond  the  three  days  was  only  in  the  early 
stages  of  Islam.  Later  on,  this  prohibition  was  removed  and  the  meat  of  qurbani  was  allowed  to  be 
kept  beyond  the  three  days.(259i_>=4<T;  £  La.  j-ii^) 

Now  some  may  argue  that  since  the  permission  to  keep  the  qurbani  meat  after  the  specified  three 
days  was  given,  so  now  it  is  also  permissible  to  offer  qurbani  after  the  three  days.  But  qurbani  meat 
can  be  stored  at  home  a 1 1  year  long  nowadays,  so  should  it  mean  that  qurbani  can  also  be  offered 
throughout  the  year?  Absolutely  not!  It  was  never  permissible  to  offer  qurbani  beyond  the  three 
specified  days,  nor  has  it  become  permissible  now. 

Proof  3: 

It  has  also  been  reported  that  Sayyiduna  Ali  (RA)  has  also  said  that  qurbani  can  only  be  offered  on 
three  specific  days.(LA»_H  v_jLì£  149703  i_5L!  U  ?L«I  U=>) 


Proof  4: 


(205 j'jli'  j^*l'  ^Jj,  jUjj  :  j-jUp  j?  HLp  jL- 

Translation:  Sayyiduna  Abdullah  ibn  Abbas  (RA)  has  said  that  the  days  when  qurbani  can  be  offered 
on  "Yawm  al-Nahr"  (tenth  Dhul  Hijjah)  and  the  two  days  after  it.  But  the  best  day  to  offer  qurbani  is 
on  Yawm  al-Nahr. 

Some  people  claim  that  Qurbani  can  be  offered  for  four  days.  They  quote  the  narration  of  Sayyiduna 
Jubayr  ibn  Mut'im  (RA)  where  he  mentioned  the  Holy  Prophet  (SAW)  saying  that  all  the  days  of 
Tashreeq  are  for  offering  qurbani. (19717  :  ?jì  Jh-  JU  t>  jjQ'  lA“J') 

These  people  claim  that  the  days  of  Tashreeq  are  until  the  thirteenth  of  Dhul  Hijjah,  which  is  the 
fourth  day  of  Eid,  thus  qurbani  can  also  be  offered  on  the  fourth  day. 

The  reply  to  their  claim: 

1) ln  the  chain  of  narrators  of  this  hadith,  there  is  a  narrator  called  Muawiya  ibn  Yahya  Al-Sadafi.  The 

scholars  of  hadith  have  categorized  him  as  weak  (-  i»» *  ),  not  strong  in  narration  (cSj^U  j-Q  ),  and 
unimportant  (^V  ).  (277o^2^  :>_i»il£JI  i384l>=  j  £ j=J') 

2) lmam  ibn  Abi  Hatim  ar-Razi  has  recorded  the  chain  of  narrators  as  such:  Muawiya  ibn  Yahya  ibn  al- 
Sadafi  from  Az-Zuhri  from  Sa'eed  ibn  al-Musayyab  from  Abu  Saeed  al-Khudri.  And  he  has  written  the 
following  statement  of  his  father  Abu  Hatim  ar-Razi  under  this  narration: 

(252  jo  3^ :  jjjjjl'  J,\  j,V  Ji*ì\)  ^ lL.ELS-'  U» 

Translation:  This  hadith  with  this  chain  of  narrators  is  a  lie. 

And  in  other  place,  he  has  written: 


(493>>  4 7^  j*T=-  (ji  j 2Ì  Ji*l'  )  >4-j.I2L  'A» 

Translation:  This  narration  is  fabricated  (£ j^=  j*  ). 

3)lf  we  were  to  accept  this  hadith  and  take  the  thirteenth  of  Dhul  Hijjah  as  a  day  of  qurbani,  then  we 
will  also  have  to  take  the  ninth  of  Dhul  Hijjah  as  a  day  of  qurbani  because  the  days  of  Tashreeq  start 


from  the  ninth.  But  the  ninth  of  Dhul  Hijjah  is  not  accepted  as  a  day  of  qurbani.  Thus,  it  becomes 
impossible  to  act  upon  this  hadith. 

8)  The  time  of  Qurbani 


For  those  residing  in  cities  and  towns,  the  time  for  offering  qurbani  begins  after  the  Eid  salah.  And 
for  those  who  reside  in  villages  upon  whom  Friday  (Jumua')  salah  is  not  obligatory,  the  qurbani  time 
begins  from  Subah  Sadeq  (true  dawn),  but  it  is  best  to  offer  qurbani  after  sunrise.  ìs P*  ‘ù' V.u>1^  is P&) 


Sayyiduna  Bara  ibn  A'zib  narrates: 


a>  UjIs 'jS-  ù°3  (Jji s  (j J02  0^"^*  Lj  Ja  h  b  jl:3L^  L- ù)JI  clL" 

('òjivoli  HLu  L  jj  13"" 834^jj?t2  )  •  jcA  J; 

Translation:  I  heard  the  Holy  Prophet  (SAW)  mention  in  his  khutbah,  "We  begin  the  day  of  Eid 
foremost  with  the  Eid  salah,  and  after  returning  from  salah,  we  offer  qurbani.  Whosoever  followed 
this  method  (of  salah  first,  then  qurbani)  has  followed  our  path,  and  whosoever  offered  qurbani 
before  Eid  salah,  has  only  slaughtered  regular  meat  for  his  family.  And  this  slaughter  will  not  be 
considered  qurbani  at  all." 


This  narration  proves  that  the  Messenger  of  Allah  (SAW)  has  prohibited  us  from  offering  qurbani 
before  the  Eid  salah.  In  the  villages,  there  is  no  Eid  salah,  so  this  ruling  (of  qurbani  after  Eid  salah) 
does  not  apply  there.  Rather,  the  time  of  qurbani  for  them  starts  from  the  time  of  Fajr. 


(9)  General  Notes: 


(1)  It  is  permissible  and  preferable  to  slaughter  a  neutered  animal  for  qurbani. 


(Ljl —  ■  ‘ .  'U' ■  ij  La  i_jIj  3$6o^2.£  Jjlj  C>L-“) 

(2) lt  is  permissible  for  a  person  to  share  a  part  in  the  qurbani  animal  for  the  purpose  of  Aqeeqah. 

(375l>352  l5j^) 

(3) lt  is  not  permissible  to  offer  for  qurbani  a  lame  animal  that  does  not  place  its  foot  on  the  ground 
while  walking.  However,  if  it  is  a  limping  animal  that  places  its  foot  on  the  ground  for  some  support 
while  walking,  then  it  is  permissible  to  slaughter  it  for  qurbani. 

l_i  LiS  536  o^\9^\ jLi^b j4387i_k>‘2^:^J^  là^) 

(4)  It  is  not  permissible  to  offer  for  qurbani  such  an  animal  whose  teeth  have  fallen  out  and  it  cannot 
chew  its  food.  But,  if  it  can  chew  its  food,  then  it  will  be  permissible. 

(^.;-kv>»^I  ‘__jUì£  537  l 9<r  jti^b j) 

(5) lf  an  animal  has  a  birth  defect  where  one  or  both  of  its  ears  are  missing,  or  one-third  or  more  of 
its  ear  is  cut  or  ripped,  then  it  will  not  be  permissible  to  offer  it  for  qurbani.  If  less  than  one-third  of 
its  ear  is  cut,  ripped  or  missing,  then  it  will  be  permissible  to  use  it  for  qurbani. 

( -j*^ ‘ '  l . ''  '^‘537j j'*'-- *'bj  i-jIjì^^Sij-^I^ils^jlII 


(6)lf  an  animal's  horn  is  broken  but  not  completed  uprooted,  then  it  will  be  permissible  to  use  for 
qurbani.  But  if  its  horn  is  completely  missing  from  the  root,  then  it  will  not  be  permissible  to  use  for 
qurbani. 


535(^3  .alljjtl.il ^  ■  >ill jLil  jj^j^f  ^jill  L-ijjxJI  '^4J21  jloi) 


(7)lf  less  than  one-third  of  an  animal's  tail  is  cut  or  missing,  then  it  will  be  permissible  to  offer  it  for 
qurbani.  But,  if  one-third  or  more  of  its  tail  is  missing,  then  it  will  not  be  permissible  to  use  it  for 
qurbani. 

(368oa5£:/'Jji£^c-  c5j^s  ‘2370-^17^ :jiuJU!5lc.l) 


(8)lf  one  of  the  nipples  of  a  cow,  buffalo,  or  camel  are  damaged  but  the  other  three  nipples  are  fine, 
then  it  will  be  permissible  to  use  this  animal  for  qurbani.  If  two  or  more  of  its  nipples  are  defective, 
then  this  animal  cannot  be  used  for  qurbani.  Similarly,  if  one  nipple  of  a  goat  or  sheep  is  defective, 
then  this  animal  cannot  be  offered  for  qurbani. 

c5j^‘3578  {&. j  374<j“»2£:J““‘jVI 


(9)  If  an  animal  is  blind,  one-eyed,  or  one-third  or  more  of  one  of  its  eyes  is  damaged  and  cannot 
see,  then  it  will  not  be  permissible  to  offer  this  animal  for  qurbani.  If  less  than  one-third  of  one  of  its 
eyes  is  damaged,  then  it  will  be  permissible  to  use  it  for  qurbani. 

(3680-^5^  c5j^) 

(10) The  person  slaughtering  the  qurbani  animal  must  be  a  muslim.  The  meat  slaughtered  by  a 
polytheist,  Zoroastrian,  idol  worshipper,  or  apostate  is  haram. 

(164u-=4^  ^I-ìj) 


(ll)Distribution  of  qurbani  meat:  The  most  preferred  way  is  to  divide  the  meat  in  three  portions  - 
first  portion  for  oneself  and  family,  second  portion  for  relatives  and  friends,  and  third  portion  for 
poor  and  destitute  people.  It  is  also  permissible  to  keep  all  of  the  qurbani  meat  for  one's  family  if  the 
family  is  large. 

(370-371o-=>52;  lSj^) 

If  several  people  have  shared  a  qurbani  animal,  then  the  meat  will  be  divided  by  measuring  the 
weight.  It  will  not  be  permissible  to  divide  the  meat  simply  by  estimation. 

(198o=>8j:cjj'  jll  j^4') 

It  is  not  permissible  to  sell  the  qurbani  meat  or  to  give  it  away  as  wages  or  payment. 


(225u^4j 


(12)lt  is  permissible  to  use  the  skin  of  the  qurbani  animal  for  one's  personal  use  such  as  making  a 
prayer  mat,  leather  water  bottle,  etc..  But  if  the  skin  or  any  item  made  from  it  is  sold,  then  the 
payment  received  it  for  it  cannot  be  used  personally  and  it  becomes  wajib  to  give  away  the  money 
to  the  destitute. 

(372  3<r  <_5j^Jlc) 


The  money  obtained  from  selling  the  skin  cannot  be  used  for  masjid  construction  and  it  cannot  be 
given  to  any  other  charity  organization  because  it  is  imperative  that  this  money  be  given  to  poor  and 
destitute  people.  The  best  option  is  to  give  it  to  Madrasa  students  because  you  receive  reward  for 
helping  them  and  it  becomes  the  means  of  helping  revive  the  religion. 

Takbeers  of  the  two  Eids 


The  salah  of  Eid  Al-Fitr  and  Eid  Al-Adha  are  offered  as  two  raka't  with  six  extra  takbeers.  In  the  first 
raka't,  three  extra  takbeers  are  recited  after  the  thana  and  before  the  Qirat.  And  in  the  second 
raka't,  three  extra  takbeers  are  recited  after  the  Qirat,  then  the  takbeer  for  ruku'  is  recited  and  then 
ruku'  is  performed. 

So  in  the  first  raka't,  together  with  the  takbeer  tehreema,  there  are  a  total  of  four  takbeers.  And  in 
the  second  raka't,  along  with  the  takbeer  for  going  into  ruku',  there  are  also  four  takbeers  in  total. 


In  some  narrations,  the  total  is  given  as  five  takbeers  in  the  first  raka't  because  of  takbeer  tehreema, 
three  extra  takbeers,  and  takbeer  for  going  into  ruku'.  And  in  the  second  raka't,  the  total  is  given  as 
four  because  of  the  three  extra  takbeers  and  the  takbeer  for  ruku'.  And  the  total  of  both  raka'ts  are 
given  as  nine  takbeers.  In  either  case,  the  number  of  extra  takbeers  are  still  six. 


jj?  2^  jljw  y' j^)  .~ol^jj  -aj.L^Ij  IjJJJjV  jljJ^  e—9 0^”  jclc'  jjsì  ^  jSls  j—^' 

l  'òjQ5  ljIj  371 


Sayyiduna  Abu  Abdur  Rahman  Qasim  narrated:  Some  of  the  Sahaba  (RA)  told  me  that  the  when  the 
Messenger  of  Allah  (SAW)  led  us  in  Eid  salah,  he  (SAW)  recited  four  and  four  takbeers.  And  when  he 
(SAW)  completed  the  salah,  he  turned  to  us  and  said:  "Don't  forget,  the  takbeers  of  Eid  is  like  the 
takbeers  of  the  funeral  prayer  (four)."  He  (SAW)  indicated  with  his  fingers  and  he  closed  his  thumb. 


j.  'jjijQp-j  j i  ^jj^jjIjÌ  3'Qj  -Jjj  jjj l;  j  j^lii '''  jJji — j  ji  jj \  3 jj>\  j'j  jj^eSCo 


j-Sc  $  3-^  3&  3  3  -jj  — jlxs!  ^  ^jsi  33-- 

1^  jjjj  ck*1)  3  3-3  ^3  31^  3-^  jjsI 


>y*j>  0 


ò*  : 

Lijj'  eOSl  ^JJJj  0^*3^ 


1  ^-J  33  3^  ^J— ^  (  j  (JjJj  Jj>-  jlilS  j?l~>eil  (3^ 

(289  j  j3cil  l-jIj170  jjs 


Sayyiduna  Mak'hool  (RA)  narrates  that  the  companion  of  Sayyiduna  Abu  Huraira  (RA),  Sayyiduna  Abu 
Aisha,  told  me  that  Sayyidun  Sa'eed  ibn  AI-'Aas  narrated:  I  asked  Hadhrat  Abu  Musa  Al-Asha'ri  (RA) 
and  Hadhrat  Huzaifa  ibn  Al-Yaman  (RA),  "How  many  takbirs  did  the  Messenger  of  Allah  (SAW)  recite 


in  salah  for  Eid  Al-Adha  and  Eid  Al-Fitr?"  So  Hadhrat  Abu  Musa  (RA)  replied:  "Four  takbirs,  like  the 
takbirs  of  the  funeral  salah."  And  Hadhrat  Huzaifa  (RA)  said  (confirming  Abu  Musa  (RA)  reply):  "He 
has  spoken  the  truth."  Hadhrat  Abu  Musa  (RA)  said:  "While  I  was  the  governor  of  Basra,  I  used  to 
pray  the  Eid  salah  the  same  way." 


l^^-3  js*  ^j\  ^  j  /— i — 

d$\  J  òjfi,  IÀa  (J-u"  lj«i&  J^\}  1  >^J 

^  ^j\S^  j*~  f  Jl^^-  J°J  JjuujJ*  j\  JS*a3  JS"  4^1  4»Ìì1aJa]  IAa  (_j— °  JS> 

(5704  ^J(  167^3^  U^.9402  fj  593  4^  Jl^US  j^l  Jl\)  J\j>\  jJ £  l£jì  jSc  f§ks 


Hadhrat  Alqama  and  Hadhrat  Aswad  ibn  Yazeed  narrated:  Hadhrat  Abdullah  ibn  Masud  (RA)  was 
sitting  and  with  him  were  hadhrat  Huzaifah  (RA)  and  Hadhrat  Abu  Musa  (RA).  So  Hadhrat  Saeed  ibn 
AI-'Aas  (RA)  asked  all  of  them  regarding  the  takbirs  of  the  salahs  of  Eid  Al-Adha  and  Eid  Al-Fitr. 
Hadhrat  Huzaifa  (RA)  said  to  ask  Sayyiduna  Abu  Musa  (RA).  Sayyiduna  Abu  Musa  (RA)  said  to  ask 
Sayyiduna  Huzaifa.  Then  Sayyiduna  Huzaifa  said  to  ask  Sayyiduna  Abdullah  ibn  Masud.  So  he  asked 
him  and  Hadhrat  Abdullah  ibn  Masud  (RA)  replied:  "Recite  four  takbirs,  then  do  qirat,  then  recite 
takbir  and  go  into  ruku.  In  the  second  rakat,  recite  takbir,  then  qirat,  then  recite  four  takbirs  after 
the  qirat  (three  extra  and  one  for  ruku)." 


AtP  ’  Jo  j)  !  jjìj  'òJòC ''  JjU  j,  jJuJò  Y '''  a  J  j* — — A  J\  'ÒO  _lo»-  a  J jS  OJÒ ''  JoT  j£-  : 

Jj.,  j  jSo'  ^  j  j,  òjjou  j  i _ J  \  "J-^SU,  ( *£jCb  ^  Ijuj)  jJ3  J..  -  j^-j!l  AlP  lj\  (_J_Zu :  Ijì  lja3  S'sjC^ii  ^JlJò  .  jwi.o..oil 

.^Jo  [jlijjCj  j:At*il  ^  ^Lot.j  _5j'.X3  j^j>-l  ^  ^tSjj.  jjS^.  f*  j  --J,  .  ''  j/j  ^jj]j.  ?*  oJ— 

(9400do.ui-l  f  j  393,392^  4^ :  JijjUi  jS\\  f*A\) 


Sayiduna  Kurdoos  (RAH)  narrated  that  Sayyiduna  Waleed  ibn  Uqba  (RA)  sent  a  message  to  Sayyiduna 
Abdulla  ibn  Masud,  Sayyiduna  Huzaifa,  Sayyiduna  Abu  Masud  and  Sayyiduna  Abu  Musa  Ash'ari 
asking,  "It  is  Eid  today.  What  is  the  method  of  the  Eid  salah?"  They  all  replied  by  telling  him  to  ask 
Abdur  Rahma  (i.e.  Sayyiduna  Abdullah  ibn  Masud).  So  he  asked  Ibn  Masud  (RA)  who  replied,  "Stand 
and  recite  four  takbeers  (one  tehreema  and  three  extra),  then  recite  Surah  Fatihah  and  any  other 
surahs,  then  recite  takbeer  and  enter  ruku'.  This  is  a  total  of  five  takbeers.  Then  (in  the  second 
raka't)  stand  and  recite  Surah  Fatihah  and  any  other  surah,  then  recite  four  takbeers  after  which 
enter  ruku'.  In  Eid  al-Fitr  and  Eid  al-Adha,  this  is  a  total  of  nine  takbeers."  None  of  the  other 
companions  negated  what  he  [ibn  Masud  (RA)]  said  [which  is  proof  of  their  agreeing  that  this  is  the 
correct  method  of  offering  Eid  salah]. 


5:During  the  caliphate  of  Sayyiduna  Umar  al-Farooq,  all  of  the  Companions  were  in  agreement  that 
the  funeral  salah  has  four  takbeers.  Here  is  the  narration: 

i__j u  319 j^T(l  7- jJj)  ,Cj\jJJ  jTjfliij  ^^J\  juS3)\  (Jiu  yjji\  Jb  juS3)l  IjLjjr.  J  'jj  IjjUtIS 

(S  Jjj  J  jsbj-l  jjc  j^Scll 


Translation:  So  they  all  agreed  that  just  like  the  salah  of  Eid  al-Adha  and  Eid  al-Fitr,  the  funeral  salah 
also  has  four  takbeers. 


6. 


!  — »Jjl  [(jj>-Yl]  -'J'-jll  j  j  7-  \i o'~*  - — V '  (j— JCJ.  j  — 

o jl^a  ^  jjjSjìII  >-445702  ‘■J-y-1*-^  jl66(j-=  3j  Ij' jjll 


rU^'  jurf*-  (_)jVl  (3!~U-  j^j  -^J*-— *>  j-l  jj" 


Translation:  Sayyiduna  Abdullah  ibn  Masud  (RA)  has  said  that  in  the  first  raka't,  there  is  a  total  of 
five  takbeer  when  combined  with  the  takbeer  tehreema  and  takbeer  for  ruku.  And  in  the  second 
raka't,  there  is  a  total  of  four  takbeers  when  you  add  the  takbeer  for  ruku.  [In  conclusion,  the 
number  of  extra  takbeers  in  each  raka't  is  three). 


l$yò  xifill  'U  jS~ r  jr  liujì  ysà  Jù»ll  jj  Isyi-  iùl  jjij  jj Sp  jjl  ’S\  UjjUJI  J,  ail  ùis-  jt  :7 

(*:  j*  j-44l  ^£-  juSùll  i_j1372j^>  2^  :jjUeUil  juu)  .^3jà  jlT p1  Isjlj  jfT p* 

Translation:  Sayyiduna  Abdullah  ibn  al-Harith  (RAH)  prayed  the  Eid  salah  behind  Sayyiduna  Abdullah 
ibn  Abbas  (RA).  In  the  first  raka't,  Ibn  Abbas  (RA)  first  recited  four  takbeers,  then  qira'at,  then  recited 
a  takbeer  and  went  into  ruku'.  And  when  he  stood  up  again  for  the  second  raka't,  he  did  qira'at, 
then  recited  three  takbeers,  then  recited  a  [fourth]  takbeer  and  went  into  ruku. 

The  Proof  of  Rafa'  Yadayn  (raising  your  hands)  in  the  takbeers  of  Eid  salah 

ln  the  Eid  salah,  the  hands  are  raised  when  reciting  the  takbeers.  Here  are  the  proofs: 

Proof  1: 


^jU_4l  jup  j  jSjù»)l  ^  lJjJjÌII  juxJl  j^j  ijjLjai I ID liil  jUljo  ij  jjujll  j&j  T  jy£*ù\  ^-j|j)  ji- 

(cùjJI  Xi.jj  J j. jJ I  ^3j  i jIj  417  jal^jjjUeUl  JJ-u)  .  jtjaJJtll  J—Jt-  jjoUoJl  JJ. P  j  djUjf-j  j  àjjoJI  j  U-Ull  j  jatati I 

Translation:  The  eminent  scholar  Sayyiduna  Ibrahim  Nakhi'  (RAH)  has  said:  Rafa'  Yadayn  occurs  on 
seven  occasions  (1)  beginning  of  salah,  (2)  in  Qunut,  (3)  in  two  Eid  salahs,  (4)  when  offering  salam  to 
Hajar  al-Aswad,  (5)  at  Safa  and  Marwa,  (6)  at  Muzdalifa  and  Arafah,  (7) _ 


Proof  2: 


(  j.j-all  sjQj  l-jIj  495j^>3  jjUll  ^EjiUi-l  o\bja')  .cjljJ^ll  jl-Uil  lÌ^  IjUj'lj 

Translation:  The  scholars  of  fiqh  all  agree  that  rafa'  yadayn  takes  place  in  the  takbeers  of  the  two  Eid 
salahs. 

Proof  3: 


(63jj?  :xsYI  t-sjUi-l  j  w-j)  .Cj\ypù\  jj  jjjùll  jc  IjliSlj 

Translation:  The  fiqh  scholars  are  all  in  consensus  that  rafa  yadayn  takes  places  in  the  takbeers  of  the 
two  Eid  salahs. 

Proof  4: 


('àjUall  (_i  jj-Hll  0  484 jal^  :  jLuUll  ^jUuall  £jI-v)  .  j.Jù»ll  CJjIjl-X:  j  OjUll  jJ>3  j  4l  (_j4ljj»i4j 

Translation:  The  scholars  of  fiqh  are  all  in  agreement  that  during  the  takbeer  for  Qunoot  in  Witr 
salah,  and  in  the  takbeers  of  the  two  Eid  salahs,  rafa'  yadayn  takes  place. 


Note: 


ln  regular  salah,  rafa'  yadayn  only  takes  place  in  the  beginning  of  the  salah  and  nowhere  else.  For 
proofs  and  more  details  on  this  ruling,  refer  to  our  booklet  "The  Proofs  of  not  doing  rafa'  yadayn  in 
salah".  In  regular  salah,  the  general  proofs  establish  the  lack  of  rafa'  yadayn.  But  since  Eid  salah  and 
Witr  salah  are  special  salahs,  specific  proofs  establish  the  presence  of  rafa'  yadayn  in  them.  And 
Allah  knows  best. 


